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The Murtadd 


Brotherhood 


©) the last few decades, a devastating cancer has emerged, mutated, and 
spread, attempting to drown the entire Ummah in apostasy. Starting in 
an Egyptian city in “1928CE,” it quickly spread across Egypt into Sham, Iraq, 
and eventually much of the lands usurped by the murtadd tawaghit. It then 
spread into the West — America, Europe, and Australia — and other countries 
throughout the world. Wherever there were communities of Muslims, it at- 
tempted to take hold of their affairs and instill within them a religion other 
than Islam, in the name of Islam. 

The deviance of this cancer surpassed even that of the most deviant and 
widespread historical sects including the Jahmiyyah, the Mutazilah, the 
Maturidiyyah, and the Ash’ariyyah. And due to the deaths of scholars, the 
absence of khulafa for centuries, and the spread of Sufism, Kalam (heretical 
“theological rhetoric”), Ra’y (erroneous “fiqh” opinions contradicting hadith), 
grave-worship, and modernism at the hands of the deviant Ottomans, as well 
as the crusader colonization of many Muslim lands, the cancer easily found a 
strong foothold in every land it reached. 

Its religion was a hodgepodge of deviance bequeathed by the Ottomans 
combined with the various tenets and rites of democracy, liberalism, pacifism, 
and socialism borrowed from the pagans of the West and the East. Its ultimate 
goal was to serve the short-term individual and partisan interests of its lead- 
ers and members. It would claim to be working for the implementation of 
Shar?ah, the revival of khilafah, and the fulfillment of jihad, while waging war 
against Islam and the Muslims! The cancer would ultimately cooperate with 
the tawaghit and the crusaders in this regards in Afghanistan, Iraq, Algeria, 
the Philippines, Somalia, Yemen, Tunisia, Libya, Pakistan, Bangladesh, Indo- 
nesia, Malaysia, Egypt, and elsewhere. Its servitude to the crusaders reached 
the point of hosting Western intelligence agents in the “Islamic” centers of the 
West to partake in the war against jihad! 

The cancer known as “Jama’at al-Ikhwan al-Muslimin” (The “Muslim 
Brotherhood” Group)! was founded in “1928CE” by Hasan al-Banna, who 


1 The apostate party will be referred to throughout this article as the “Ikhwan” or the “Bro- 
therhood.” 





p ‘| i A RA 


The tāghūt Ismail Haniyeh with the tāghūt Khamenei 


became its first “General Guide,” the title 
given to the leader of the party. Because 
of the significant role this party played 
throughout modern history in waging war 
against Islam and the Muslims, it is import- 
ant that the muwahhid mujāhid gains in- 
sight into its tenets, history, and condition. 


The Ikhwān and the Rāfidah 


ince the founding of Rafd by the Jew 

Ibn Saba, the sect has been at war 
with Islam, even cooperating several times 
with the pagans and the crusaders against 
the Muslims. It is a sect of grave-worship, 
takfir of the best Muslims, and defamation 
of the Prophet >. Despite the apostasy of 
the Rafidah, Hasan al-Banna and his com- 
panions followed the footsteps of the two 
Freemason modernists Muhammad ‘Ab- 
duh and Jamal ad-Din al-Afghani (a Ra- 
fidi) who both pioneered the call to wala 
between the Muslims and the Rafidah! 

The third “General Guide” ‘Umar 
at-Tilimsani said, “Part of Hasan al-Ban- 
nas devotion to uniting Muslims is that he 
worked to hold a conference that would 
gather the Muslim denominations, hop- 
ing Allah would unite them upon a matter 
that would end their takfir of each other, 
especially as our Qur’an is one, our reli- 
gion is one, our Messenger @ is one, and 


our God is one. For this purpose, he hosted the noble shaykh 
Muhammad al-Qummi — one of the major scholars and lead- 
ers of the Shfah — at the main Ikhwan center” [Al-Mulham 
al-Mawhiab]. He also said, “During the forties, from what I 
recall, as-Sayyid al-Qummi — who is a follower of the Shri 
madhhab — stayed as a guest of the Ikhwan at the main 
Ikhwan center. At the time, Hasan al-Banna worked hard to 
bring the different denominations closer to each other, so that 
the enemies of Islam do not take the division amongst the de- 
nominations as an opening by which they can tear up Islamic 
unity. We asked him one day about the degree of difference 
between Ahlus-Sunnah and the Shiah, so he prohibited us 
from delving into such delicate matters that are inappropriate 
for the Muslims to busy themselves in, as the Muslims are... 
at the brink of a conflict the enemies of Islam want to ignite. 
We said to his nobleness, ‘We don’t ask out of bigotry nor to 
widen the gap between the Muslims. We ask to know, because 
what is between the Sunnah and the Shi’ah is mentioned in 
uncountable books and we don’t have the time to revisit these 
references.’ So he said, ‘Know that Ahlus-Sunnah and the 
Shi’'ah are Muslims united by the word that there is no god 
but Allah and that Muhammad is Allah’s Messenger. This is 
the basis of creed. The Sunnah and the Shi’ah in this regards 
are equal and pure. As for the differences between them, then 
they are matters that continue to allow them to come closer 
together” [Dhikrayat la Mudhakkirat]. 

At-Tilimsani also said, “The relationship of the Ikhwan 
with the leaders of the Shiah did not weaken. They contacted, 
for example, Ayatullah al-Kashani. They hosted Nawwab Sa- 
fawi in Egypt. The Ikhwan did all this not to make the Shi'ah 
abandon their madhhab. Rather, they did this for a noble goal 
to which their Islam calls. That is to attempt to bring the var- 
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ious Islamic denominations closer to each other, as much as 
possible” [Sh?'ah wa Sunnah]. Thus, the Ikhwan do not even 
want the Rafidah to abandon their apostasy! 

‘The party even released an official statement in support of 
the Khomeini state, saying, “The international organization 
of the Muslim Brotherhood called the heads of Islamic move- 
ments in Turkey, Pakistan, India, Indonesia, Afghanistan, Ma- 
laysia, and the Philippines, in addition to the local branches 
of the Muslim Brotherhood in the Arab world, Europe, and 
America, to a meeting that led to the formation of a dele- 
gation sent upon a private plane to Tehran. The delegation 
met Ayatullah al-Khomeini to reaffirm the solidarity of the 
Islamic movement represented by the delegation, which were 
the Muslim Brotherhood, the Salvation Party of Turkey, Ja- 
maat-e-Islami Pakistan, Jamaat-e-Islami Hind, the Masyumi 
Party of Indonesia, Muslim Youth Movement of Malaysia, 
and al-Jama@ah al-Islamiyyah of the Philippines. The meeting 
was a scene manifesting at the proper time the greatness and 
power of Islam to dissolve...sectarian differences. Imam Kho- 
meini honored the delegation and made it clear to it that he 
was certain during his exile that his reserves were the reserves 
of the Islamic revolution worldwide, his reserves being every 
muwahhid Muslim who says there is no god but Allah. He 
said that the revolution was not only for Iran, but also for 
every Islamic state whose ruler transgresses against the Islam- 
ic religion and stands in the way of its dynamic movement 
and that Allah who blessed Khomeini with victory against 
the Shah would support every Khomeini against every Shah. 
The delegation also stressed from its side to Imam Khomeini 
that the Islamic movements would continue to uphold their 
pledge in serving the Islamic revolution in Iran and every- 
where with all their human, scholarly, and material ability. 
After the delegation prayed the gha@ib funeral prayer for the 
[Rafidi] shuhada@, a number of meetings were held ... The 
meetings focused on future coordination and cooperation ... 
The delegation later made a call — during a touching television 
interview — to a day of solidarity with the Iranian revolution 
all over the Islamic world and wherever there are Islamic com- 
munities and gatherings outside it. On that day, after Jumu’ah 
prayer on 16 March 1979, the gha’ib funeral prayer is to be 
prayed for the shuhad@ of the Iranian revolution. We call all 
the activists in the Islamic field everywhere to remember that 
day, remind others of it, and make the gh@ib funeral prayer a 
symbol of unity for the Islamic Ummah” [Al-Mujtama]. 

Thus the Ikhwan consider the Rafidi revolution to be Is- 
lamic! The same revolution that the Ummah is at war with in 
Syria, Lebanon, Yemen, the Arabian Peninsula, and elsewhere. 

‘The feeble attitude of the Ikhwan towards the Rafidah was 
inherited by Abii Mus’ab as-Siri — a jihad claimant “ideo- 
logue” praised by Dhawahiri and friend of the dead sahwah 
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leader Abit Khalid as-Siri — who said, “I 
will summarize what I have been guided to 
in the issue of creed and the issue of madh- 
hab in the following points ... Those many 
sects including the Shiah...and other sects 
that say ‘there is no god but Allah’ but leave 
the creed of Ahlus-Sunnah are still from 
the Ummah of Islam and the People of 
the Qiblah. Takfir is not to be generalized 
upon them. Their ascription to Islam and 
the Qiblah should not be negated except 
according to scales and limits defined by 
the scholars of Ahlus-Sunnah including the 
fulfillment of conditions and absence of 
impediments. This is the job of the expert 
scholars who have reached the degree of 
judging in creeds and faiths. This is not the 
job of individual Muslims including the 
ignorant and commoners amongst them. 
This is also not the job of those who have 
dedicated themselves to jihād and fighting 
off the invaders” [Da’wat al-Muqawamah]. 

After falsely attributing his stance on the 
Rafidah to the scholars of Ahlus-Sunnah’, 
he went on to claim it was also the stance 
of the so-called “majority of jihadists,” say- 
ing, “The Issue of the Shrah and Other 
Non-Sunni Sects: The jihadists consider all 
these sects to be within the Islamic Ummah 
or part of the People of the Qiblah ... The 
Jafari Imami Shiah: They are the majority 
of the Shiah in Iran. They are minorities 
in Lebanon, Pakistan, Afghanistan, and the 
Mideast ... The majority of the jihadists 
consider them to be Muslims, from the 
People of the Qiblah, deviant, and mubta- 
di'ah” [Da’wat al-Muqawamabh]. 

His deviance led him to declare the 
following in the alleged “Jihadi Creed and 
Constitution of the International Islamic 
Resistance Call,” “Article 10: The inter- 
national Islamic resistance considers ev- 


2. To read on the takfir of the Rafidah, see Dabig, is- 
sue 13, “The Rafidah: From Ibn Saba’ to the Daijjal.” 
Irj@ in general as well as the exaggerated understan- 
ding of ignorance being an excuse has been refuted in 
several articles of Dabig. See issue 8, “Irj — The Most 
Dangerous Bid’ah,” issue 7, “Islam Is the Religion of 
the Sword,” issue 6, “The Qaidah of adh-Dhawahiri 
... And the Absent Yemeni Wisdom,” and issue 10, 
“The Law of Allah or the Laws of Men.” 
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The taghit Erdogan and the taghut Moshe Katsav 


ery Muslim who says ‘there is no god but 
Allah and Muhammad is His messenger’ 
— regardless of their schools and denomi- 
nations — to be within the general circle of 
Islam, which the scholars label ‘the People 
of the Qiblah.’ It considers the theological, 
doctrinal, and denominational differences 
to be something for the scholars to judge. 
The solution for these matters is truthful 
discussion and clarification via wisdom and 
good admonishment ... ‘The resistance cen- 
sures unrest and fighting amongst the Mus- 
lims. It calls all the Muslims of the Qiblah 
as schools, groups, and individuals to coop- 
erate in resisting the invaders and waging 
jihad against the kafir enemy who invades 
the Muslims’ lands. It calls everyone to 
abandon the calls to internal partisanship, 
which only benefit in these circumstanc- 
es the kafir enemy invading the Muslims’ 
lands” [Da’wat al-Muqawamah].’ 


3 This deviant, feeble stance towards the Rafidah 
propagated by Abi Mus’ab as-Suri is similar to that 
of Dhawahiri and the Taliban leadership, as was exp- 


‘This deviant position 
of the jihad claimants 
towards the Rafidah, 
which is identical to that 
of Hasan al-Banna and 
his followers, is not sur- 
prising when one con- 
siders that Abū Mus'ab 
as-Sūrī was a former 
Ikhwānī who continues 
to hold esteem for the 
Ikhwan... 


The Ikhwan and Inter- 
faith Deviance 


n addition to the 

bond. between the 
Ikhwan and the Rafi- 
dah, the Ikhwān pio- 
neered the deviant call 
to interfaith amongst 
Muslims, Christians, 
and Jews, thereby de- 
stroying the obligation 
of baraah from the Jews 
and Christians after they destroyed the same obligation to- 
wards the murtaddin. Allah # said, {You will not find a peo- 
ple who believe in Allah and the Last Day having affection for 
those who oppose Allah and His Messenger, even if they were 
their fathers or their sons or their brothers or their kindred} 
[Al-Mujadilah: 22]. 

In spite of this, Hasan al-Banna said in front of a joint 
American-British committee holding a meeting in Egypt to 
study the Palestinian issue, “Our dispute with the Jews is not 
religious, because the Qur’an encouraged us to be friendly 
with them. Islam is a human law before being an ethnic law. 
The Qur’an praised the Jews...and when the Qur’an dealt 
with the matter of the Jews, it approached it from an econom- 
ic and legal angle” [Al-Ikhwan al-Muslimtn Ahdath Sana’at 
at- Tarikh — Mahmid ‘Abdul-‘Adhim]. 

Al-Banna also sent a letter to Jewish Egyptian rabbis, say- 
ing, “A message from the General Guide to the rabbis and 
heads of the Jewish denomination. Good greetings ... I want- 
ed to take the opportunity to say that the national bond unit- 
ing all the Egyptian citizens despite their various faiths does 
not need governmental arrangements and police protection. 
But we are before a coherent international conspiracy of vig- 
lained in Dabig, issue 6, “The Q@idah of adh-Dhawahiri...And the Absent 


Yemeni Wisdom.” 
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orous parties. Zionism feeds this conspiracy to extract Pal- 
estine from the body of the Arab nation for whom Palestine 
is its throbbing heart. In front of this great surge of zealous 
emotions in Egypt and other lands of Arabism and Islam, 
we find it necessary to explain to you nobles and sons of the 
Jewish denomination from amongst our beloved citizens that 
the best defense is that you nobles and the figures from your 
denomination declare publically your material and moral par- 
ticipation with your fellow citizens from the sons of the Egyp- 
tian nation in their national resistance, a resistance which the 
Muslims and Christians have taken to save Palestine. Before 
it’s too late, you nobles should send this message to the Unit- 
ed Nations, the Jewish Agency, and to all the international 
and Zionist organizations and committees who are concerned 
with this affair. You should let them know that the Jewish 
citizens of Egypt will be on the frontlines of the resistance 
to save the Arabism of Palestine. O people of nobility, you 
would thereby completely fulfill your national obligation. You 
would also remove any doubt that the bigots imply about the 
stance of Jewish Egyptian citizens. You would also give com- 
fort to the whole nation and the Islamic peoples during the 
greatest hardship to face them in modern history. The nation 
and history will never forget this glorious stance. And please 
accept all my eminent respects. Hasan al-Banna” [Fi Qafilat 
al-Ikhwan al-Muslimin — ‘Abbas as-Sisi]. 


The Egyptian parliament 
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Al-Bannā also said, “Pure Islam does 
not oppose a religion nor destroy anoth- 
er creed.” He also referred to the Copts of 
Egypt as “our Christian brothers” [Fi Qa- 
filat al-Ikhwan al-Muslimin — ‘Abbas as- 
Sisi]. 

Al-Banna also said while celebrating 
the Prophet’s birthday“ $ alongside Cop- 
tic Christians, “We celebrate today the 
Messenger’s birthday #}. It is the right of 
all people whether Muslims or non-Mus- 
lims to celebrate this blessed occasion, be- 
cause our Messenger > did not come to 
the Muslims only” [Fi Qafilat al-Ikhwan 
al-Muslimin — ‘Abbas as-Sisi]. 

The Brotherhood also released an ofh- 
cial statement which said, “Our position to- 
wards our Christian brothers in Egypt and 
the Muslim world is a historic, famous, and 
clear position. They have the same rights 
and responsibilities as us. They are our 


4 The practice of celebrating the Prophet's birthday 
&} was a bid’ah innovated by the Ism@iliyyah of the 
‘Ubaydi state and thereafter inherited by the extreme 
Sifis, only to later be practiced by the Safi founders 
of the Brotherhood. 





partners in the na- 
tion and our brothers 
in the long, national 
struggle. They have 
all the rights of citi- 
zenship: the material 
and moral rights, the 
civilian and political 
rights” [Bayan lin- 
Nas]. 

This is the lan- 
guage of the Ikhwan. 
The Christians are 
their brothers in kufr. 
They do not want 
to oppose any other 
religion. They want 
to treat all kuffar as 
equals with Muslims. 
They thus reject the 
obligation of jihad 
against the Jews and Christians. Allah & 
said, {Fight those who do not believe in Al- 
lah or in the Last Day and who do not con- 
sider haram what Allah and His Messenger 
have made haram and who do not adopt 
the religion of truth from those who were 
given the Book — fight until they give the 
jizyah willingly while they are humbled} 
[At-Tawbah: 29]. 


The Ikhwan and Legislature 


he illicit relationship of the Ikhwan 

with parliament is what has most 
infamously defined the party in the last 
thirty years. However, this is not a new 
tradition of the party as its first “Gener- 
al Guide,” Hasan al-Banna, nominated 
himself for the Egyptian parliament twice 
during the reign of the taghit Farouk I — in 
“1942” and “1944” — as documented by the 
Ikhwani journalist Jabir Rizq in his book 
“Hasan al-Banna bi Aqlam Talamidhatihi 
wa Musirih.” Al-Banna also attempted 
to justify his participation and that of his 
followers in the parliamentary elections 
in an article titled “Why Did the Ikhwan 
Partake in the Parliamentary Elections?” in 
the official IkhwaAni journal. Since then, the 





Ikhwan in the Tunisian legislature 


Ikhwan have participated in numerous legislative body elec- 
tions in several countries, requesting for themselves Allah’s 
right to legislate. Allah % said, {Or have they partners who 
have legislated for them a religion to which Allah has not con- 
sented?} [Ash-Shiara: 21]. 

The Ikhwan would deceptively “justify” such kufr under 
the pretense of commanding the good and forbidding the evil, 
as al-Banna wrote an article in “1938CE” titled “The Destroy- 
ing of Bars Is an Incident Calling to Serious Reflection” in 
which he said, ‘Banning alcohol is from the rights of the imam 
... Accordingly, we see that Islam is a religion of organization. 
It made changing evil the right of the imam ... The govern- 
ment in our times has the role of the imam. It is responsible 
to ban all evils. If it does not do so, it is obligatory upon the 
representatives of the people to make a motion of no confi- 
dence in the government. If the representatives do not fulfill 
their responsibility, it becomes obligatory upon the nation to 
not give them their trust and instead vote for other represen- 
tatives. If Muslim representatives gather under the parliament 
dome, it is possible to end all evils through the power of law 
and the authority of the system” [An-Nadhir Magazine]. 

Rather than calling to the obligation of jihad against those 
parties who forcefully resist adherence to a clear-cut obliga- 
tion of the Shar?ah, such as the prohibition of alcohol and 
the collection of zakah, the Ikhwan call Muslims to commit 
apostasy by choosing individuals to represent them in the par- 
liaments as legislators besides Allah! 
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The Ikhwan and Democracy 


Le is a religion that gives supreme authori- 
ty to people rather than Allah $. In it, the right to 
legislate is distributed amongst mankind so that they thereby 
determine what laws are fit to be ruled by in the lands. If the 
majority decide sodomy is legal, it is legalized even though it 
contradicts Allah’s Shari'ah. And if the majority decide to ille- 
galize sodomy, it is made illegal, not because it is Allah’s legis- 
lation, but because supreme power is that of mankind, above 
and beyond the authority of Allah! How wicked a religion is 
one where all its members consider themselves “gods” besides 
Allah! Yet, the Ikhwan insist that this religion is theirs and 
propagate it in the name of Islam! {“Ihose whom you wor- 
ship besides Him are but names which you have named, you 
and your fathers, for which Allah has sent down no authority. 
Legislation is not but for Allah. He has commanded that you 
worship not except Him. That is the correct religion, but most 
of the people do not know”} [Yusuf: 40]. 

The Ikhwani “scholar” al-Qardawi said, “The Islamic 
movement must always be in the ranks of political freedom 
represented by true democracy” [Awlawiyyat al-Harakah al-Is- 
lamiyyah]. 

The fourth “General Guide” Muhammad Hamid Abun- 
Nasr was asked, “Some people accuse the Ikhwan of being the 
enemies of democracy and having enmity towards political 
pluralism. What is your response to this accusation?” He re- 
sponded, “Whoever says such does not know the Ikhwan. He 
just throws accusations ignorantly. We support all the com- 
plete and comprehensive meanings and dimensions of democ- 
racy. We are not against party pluralism. The people are the 
ones who have the right to judge all ideologies and individu- 
als” [Al-‘Alam Magazine]. 

The Ikhwani “ideologue” Farid ‘Abdil-Khaligq said, “Islam 
does not oppose the establishment of political parties and 
does not oppose democracy. Rather the core of democracy is 
from the heart of Islam” [Al-Musawwir Magazine]. 

The sixth “General Guide” Mamin al-Hudaybi said, “The 
Muslim Brotherhood support real democracy” [Al-Musawwir 
Magazine]. 

‘Abdul-Mur’im ‘Abdul-Futih — member of the Executive 
Office of the Ikhwan — said, “We consider all these regimes 
that came about against the will of the people to be illegiti- 
mate regimes. We will not acknowledge their constitutional 
legitimacy until they come about through the ballot boxes of 
elections. We respect any regime that comes through electoral 
ballot boxes even if it does not raise Islamic slogans. We will 
continue to oppose every unconstitutional regime that was 
not represented by the will of the people or that came against 
the will of the people. We will continue to oppose it, but it 
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will never be through military opposition” 
[Al-Jazirah Interview]. 


The Ikhwan and Constitutional Rule 


llah & said, {Have you not seen 

those who claim to have believed 
in what was revealed to you and what was 
revealed before you? They wish to refer 
legislation to tāghūt, while they were com- 
manded to reject it; and Shaytān wishes to 
lead them far astray} [An-Nis?: 60]. 

The constitutions of the various apos- 
tate governments claiming to be Muslim 
are authorities of law competing with Al- 
lah’s Shar?ah. Thus, they are tawaghit that 
are to be despised, rejected, and fought. 
It is obligatory to pronounce takfir upon 
those who rule by and support these con- 
stitutions. Yet, the leaders of the Ikhwan 
instead describe their deep respect for con- 
stitutional democratic rule! 

Al-Banna said, “If the examiner looks 
at the basis of constitutional rule, he will 
see that overall it is the preserving of all 
forms of personal freedom, consultation, 
derivation of authority from the people, 
the liability of the rulers before the people, 
the holding of rulers to account for their 
deeds, and the defining of the power limits 
for each authoritative body. To the exam- 
iner, these principles all clearly agree with 
the teachings and system of Islam in the 
method of rule. For this reason, the Mus- 
lim Brotherhood believes that the consti- 
tutional system of rule is the system of rule 
established in the world closest to Islam. 
The Muslim Brotherhood does not prefer 
any other system to it” [Mabadi’ wa Usil fi 
Mu’tamarat Khassah]. 

‘The top Ikhwani leader “Isam al-‘Aryan 
said, “The Ikhwan consider constitutional 
rule to be the closest to the rule of Islam. 
They do not prefer any other system to it, 
especially as emphasized by the fifth con- 
ference statement by Hasan al-Banna ... 
Why do some people insist that Islamists 
are enemies of democracy? This is a false ac- 
cusation. We are the first callers to and im- 
plementers of democracy. We will defend 


it to the death” [Liw@ al-Islam Magazine]. 
The Ikhwan did not only admire an ex- 

isting taghit constitution, but even penned 

their own for Egypt in “1952.” It was ap- 
proved of by the party’s “Foundational 

Commission” and included the following: 

e Article 11: Before the members of the 
legislative assembly assume their jobs, 
they must pledge publically in their as- 
sembly hall that they will be sincere to 
Allah, then the nation, obeying the laws 
of the constitution both in its letter and 
spirit. 

e Article 17: It is not allowed to hold the 
members of the legislative assembly re- 
sponsible for what they offer of ideas 
and opinions in the assembly. 

e Article 18: It is not permissible during 
the assembly meeting to arrest an as- 
sembly member except with permission 
from the assembly. 

e Article 19: It is not permissible to expel 
a member of the assembly except with a 
decision by the majority of the assembly 
members. 

e Article 26: Before the president of the 
country assumes his authority he must 
pledge the following in front of the as- 
sembly, “I swear by Allah the Almighty 
to respect the letter and spirit of the 
constitution.” 

e Article 77: The people are born free and 
equal with regards to their honor, rights, 
and freedoms, without any distinction 
based on origin, language, religion, or 
color. They must treat each other with 
the spirit of brotherhood. 

e Article 78: Every individual has the 
right of livelihood, freedom, and equal- 
ity before the law and to live in security 
and comfort. 

e Article 88: Every individual has the 
right of freedom in thought, creed, and 
religion. 

e Article 89: Every individual has the 
right of freedom of opinion and expres- 
sion. 

e Article 90: Every individual has the 
right to assemble and form peaceful or- 
ganizations. 


These articles blatantly call to the implementation and 
preservation of various principles upon which the modern, 
secular state is founded. How can this party thereafter be de- 
scribed as having anything to do with Islam except in as much 


as Musaylimah al-Kadhdhab had to do therewith. 
The Ikhwan and Pluralism 


he essence of pluralism is the legalization of opposing 

political parties within a democratic framework al- 
lowing all parties to publically express themselves regardless of 
their beliefs. All parties have the opportunity thereby to par- 
take in the rule of the land. If the majority of voters support 
a party — whether it promotes liberal secularism or Marxist 
atheism — it becomes the “legal” authority of the land. The 
Ummah has ijma’ in that its leaders must be Muslims, as Allah 
said, {O you who have believed, obey Allah and obey the 
Messenger and those in authority from amongst you} [An- 
Nisa’: 59]. Yet the Ikhwan do not have a problem with mur- 
taddin or any other kafir gaining authority over the Muslims. 

The fourth “General Guide” Muhammad Hamid Abun- 
Nasr said, “We believe that Islamic rule must permit for polit- 
ical party pluralism because as the opinions increase the gains 
increase. We also believe that Islamic rule must grant the free- 
dom to form parties even for those orientations that you say 
oppose Islam such as communism and secularism. This makes 
it possible to face them with proof and clarification. This is 
better than the transformation of these political movements 
into secret societies. For this reason, we have no problem with 
the establishment of a communist party inside an Islamic 
state” [Al-“Alam Magazine]. 

The second “General Guide” Hasan al-Hudaybi said, 
“Communism is not to be opposed by violence nor laws. I 
have no problem with them having a public party. Islam will 
guarantee safety on the route which the country takes” [An- 
Nur Newspaper]. 

The third “General Guide” ‘Umar at-Tilimsani said, “I was 
asked if I would allow the establishment of a Nasserite party 
in Egypt and said, ‘I allow for such, because personal freedom 
has no limit at all” [Ad-Da’wah Magazine]. 

At-Tilimsani also said, “Our stance towards all parties is 
that of freedom and respect of other views. So why would I 
prohibit for people what I permit for myself? Is it freedom to 
prevent the people from holding their own personal views?” 
[Al-Mujtama’ Magazine]. 

The Ikhwani parliamentary Muhammad Jamal Hishmat 
said, “We believe in the transition of power...even if it is for 
non-Islamists, as long as it is the decision of the people. We 
believe that supreme power emanates from the people. They 
have the right to choose, call to account, and remove their 
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leaders” [Al-Jazirah Interview]. 

The Ikhwan said in an official statement, “The leaders of 
the world and the people of reason therein have raised the slo- 
gan these days of pluralism and the necessity to acknowledge 
the differences of peoples’ opinions and methods in thought 
and deed. Islam...considers diversity to be a universal and hu- 
man reality. It bases its political, social, and cultural system 
upon this diversity and multiplicity ... The Muslim Brother- 
hood emphasizes once again its adherence to this correct and 
upright Islamic view. They remind their followers that every 
one of them...must open up his heart and mind to all people 
... His hand should be stretched out to everyone with good, 
love, and truth, and that he should initiate peace with the 
whole world both in his words and deeds” [Bayan lin-Nas]. 

Pluralism is also a call necessitating the abandonment of 
a clear-cut shar’ ruling, the obligation to wage jihad against 
apostate parties. After denying several clear-cut obligations, 
this party dares to call itself the “Muslim” Brotherhood! 


The Ikhwan and “Human Rights” 


art of the pagan democratic religion is what has been 

labelled in this era as “human rights,” including the 
“right” to commit apostasy, devil-worship, sodomy, and for- 
nication. Despite the blatant contradiction these “rights” rep- 
resent to Islam, the Brotherhood does not rest in promoting 
them. 

The Ikhwan said in an official statement, “The Issue of 
Human Rights: ... We say to ourselves, our followers, and 
the world around us that we are at the forefront of the callers 
to respecting human rights, guaranteeing these rights to all 
people, and facilitating the paths to practice freedom within a 
framework of moral and legal codes. We do so believing that 
human freedom is the path to every good, renaissance, and 
innovation. Aggression against rights and freedoms under any 
slogan — even if it is in the name of Islam itself — debases the 
humanness of mankind and drags man to a status other than 
that in which Allah placed him and hinders him from using 
his powers and gifts ... It is upon the rational minds and the 
believers everywhere to raise their voices in calling to equality 
so that all enjoy freedom and human rights. This equality is 
the true path to international and social peace and to a new 
world order that resists oppression, harm, and aggression” 
[Bayan lin-Nas]. 

‘Abdul-Mun’im ‘Abdul-Futih — member of the Executive 
Office of the Ikhwan — also said, “This is our major issue and 
that of all the Egyptian people, not just the Ikhwan. It is the 
issue of freedoms, human rights, and justice. This is our is- 
sue. Our issue with the government is not Islam. The govern- 
ment [of Hosni Mubarak] is Muslim. The state is Muslim ... 
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Accordingly, the problem between us and 
the government is one of freedoms, human 
rights, and upholding the constitution” 
[Al-Jazirah Interview]. 


The Ikhwan and Pacifism 


each and every Muslim as numerous 
s of the Muslims have been usurped by 
the kuffar and numerous parties of apostasy 
have arisen therein. Until all these lands are 
retaken, cleansed of apostates, and ruled by 
the Shar?ah, the obligation does not drop. 
However, rather than calling the Muslims 
to jihad, the Ikhwan throughout their his- 
tory called to pacifism and even censured 
“terrorism, whereas striking terror in the 
kuffar is a part of Islam, and whoever de- 
nies this, disbelieves. Allah & said, {And 
prepare against them whatever you are able 
of power and of steeds of war by which you 
may terrify the enemy of Allah and your 
enemy and others besides them whom you 
do not know [but] whom Allah knows} 
[Al-Anfal: 60]. 

The Ikhwan however say, “The Third 
Issue: Political Activism, Rejection of Vi- 
olence, and Condemnation of Terrorism: 
The Muslim Brotherhood has declared doz- 
ens of times throughout the last years that 
they engage in the political domain while 
adhering to the legal means and peaceful 
methods alone. They are armed by the true, 
free statement and generous sacrifice in 
all the realms of social work ... They be- 
lieve that the conscience of the nation and 
awareness of its sons are the ultimate just 
judge between the ideological and political 
movements that are competing nobly with 
each other in the shade of the constitution 
and law. For this reason, they repeat their 
declaration rejecting all means of violence 
and coercion and all forms of coups, all of 
which break the unity of the nation and 
might give its instigators the opportunity 
to skip over political and social realities, 
however, it will never give them the chance 
to settle with the will of the free masses of 
the nation. Such means also represent a 


Jess in this era is an obligation upon 
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frightening crack in the wall of political sta- 
bility and an unacceptable uprising against 
the true legitimacy of the society. If the at- 
mosphere of suppression and volatility that 
controls the nation has implicated a group 
of its sons in practicing terrorism, frighten- 
ing the innocent, and agitating the coun- 
try and its economic and political progress, 
then the Muslim Brotherhood announces 
without any hesitation and appeasement 
that it is innocent of all forms and roots 
of violence. It censures all forms and roots 
of terrorism. It announces that those who 
spill inviolable blood or partake in such are 
partners in and perpetrators of sin. They 
are requested with firmness and without 
delay to return to the truth ... As for those 
who intentionally mix up the facts and 
wrongly accuse the Muslim Brotherhood 
of partaking in violence and being impli- 
cated in terrorism — under the claim that 
the Brotherhood insistently requests the 
government not to respond to violence 
with further violence and instead to adhere 
to the law and judicial system and com- 
prehend all the causes and circumstances 
behind violence in the government’s study 
and response to the phenomenon without 
relying only on security responses — then 
such claims against the Brotherhood are 
rejected by the very bright history of the 
Brotherhood throughout the long years in 
which the Brotherhood partook in repre- 
sentative councils and legislative elections. 
During those occasions in which it did not 
participate, it continued to adhere to the 
laws of the constitution and government, 
striving to make the free, true word its only 
weapon’ [Bayan lin-Nas]. 

The third “General Guide” ‘Umar 
at-Tilimsani was asked, “Is it possible that 
the matter between you and the govern- 
ment reaches the point of fighting?” He re- 
plied, “We will not harm anyone nor do we 
strive to harm anyone. Even if the matter 
reached the point of placing us in prisons, 
we will not fight them” [Al-Majallah Mag- 
azine]. 

‘Umar at-Tilimsani said, “When World 
War II started in 1939, the Ikhwan with 


their strength could have caused a lot of hardship for the 
Allies. But the martyred imam Hasan al-Banna gave his or- 
ders to the people and the regions in which the Ikhwan had 
presence telling them to remain calm, dedicate their time to 
dawah, and focus all their efforts away from instigation, un- 
til the Allies became victorious. The position of this region — 
which was full of Ikhwan everywhere — was one of the reasons 
for the victory of the Allies, but they disregarded the martyred 
imam and the Ikhwan and rewarded the imam with treach- 
ery” [Dhikrayat la Mudhakkirat]. 

The second “General Guide” Hasan al-Hudaybi said, “Do 
you think that violent deeds will expel the English from our 
lands? The obligation upon the government today is to do 
what the Muslim Brotherhood does, to educate the nation 
and prepare it. This is the road to expel the English” [Al- 
Harakah as-Siyasiyyah fi Misr — Tariq al-Bishri]. 

Al-Hudaybi also said, “My brothers, you heard me on 
more than one occasion speaking. I don’t speak about any- 
thing except peace, security, and stability. I speak against pro- 
tests, destruction, and conflict” [Al-Atibba Magazine]. 

And. after some of the Ikhwan decided to target some 
Egyptian agents of the British without approval from the top 
leadership, al-Banna wrote an official declaration in which he 
said, “The goal of our dawah when it initiated was to work for 
the good of the homeland, support the religion, and oppose 
all calls of atheism, immorality, and abandonment of the laws 
and virtues of Islam ... If this is the case, then murder, ter- 
rorism, and violence are not from its means, because it takes 
Islam as its methodology, abiding by its limits ... Pure Islam 
is the religion of comprehensive peace, complete security, pure 
spirituality, and the lofty example of humankind...” 

“Some events occurred that were attributed to some of 
those who had entered the jamaah without having absorbed 
its spirit. After these frightening events, another event took 
place, which was the assassination of the Prime Minister 
Mahmid Fahmi an-Naqrashi Pasha. The country was struck 
with sorrow due to his passing. It lost by his passing a star of 
its renaissance, a leader of its progress, a good role model of 
honesty, patriotism, and chastity. He was one of its best sons. 
We are no less saddened than others over his passing nor do 
we admire his jihad and character less than others do. This is 
because the nature of the Islamic dawah opposes violence; 
rather it censures it, abhors murder regardless of its type, and 
resents its perpetrators. For this reason, we declare our inno- 
cence before Allah of the murders and their perpetrators.” 

“Because our country is now passing through a stage that 
is one of the most significant of its life thus necessitating the 
providing of complete calm, security, and stability, his majesty 
the great king — may Allah protect him — was generous and 
directed the existent government, consisting of the top men 
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of Egypt, to a righteous focus. That was to work to unite the 
word of the nation and close its ranks and direct its efforts 
and capacities altogether, not divided, to serve the good of the 
nation and its internal and foreign reforms. The government 
immediately began to execute the noble directives with sincer- 
ity, character, and honesty. All this makes it obligatory upon 
us to exert all our strength and spend our time in helping the 
government in executing and fulfilling its great responsibili- 
ties. It will not be able to do so correctly until it is certain that 
security and stability have been achieved for the regime. This 
is the obligation upon every citizen in normal times. How 
much more so is it in these delicate and crucial circumstances 
in which no one gains from the chaos of emotions, clash of 
ideas, and division of efforts except the enemies of the nation 
and its renaissance.” 

“For this reason, I call upon my brothers for the sake of 
Allah and the public good that each one of them helps in 
achieving this meaning, directing themselves to their work, 
and distancing themselves from every deed that opposes the 
stabilization of security and comprehensiveness of safety, so 
that they thereby fulfill the right of Allah and the right of 
the homeland. We ask Allah to protect his majesty the great 
king and to guide the steps of the country 
both its government and people under his 
reign to what entails good and success” [Al- 
Ikhwan al-Muslimin Ahdāth Sangat at- 
Tarikh]. 

When another covert operation was 
attempted by some of the Ikhwan again 
without the approval of the top leadership, 
al-Banna wrote a second statement under 
the title “They Are Not Brothers, Nor Are 
They Muslims” He said in it, “Those who 
carried out this deed are neither brothers 
nor Muslims. They do not deserve the hon- 
or of Egyptian citizenship.” 

This is the religion of the Ikhwan to- 
wards jihad, making the swords on their 
logo and the slogan of “Prepare” — in ref- 
erence to the 60th verse of Strat al-Anfal 
— completely meaningless. 


The taghut Farouk 





The Ikhwan, Patrons of the Taghat 
Kings of Egypt 


uring the British colonization of 
Egypt, the crusaders set up a thir- 
ty-year superficial monarchy loyal to the 
British Empire. This kingdom was ruled by 
secularist law having Fuad and Farouk as its 
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“kings,” both of whom were descendants of 
Muhammad ‘Ali Pasha, the modernist who 
— under the banner of the grave-worshiping 
Ottomans — had led the war against tawhid 
in al-Hijaz and Najd. The two apostates 
Fuad and Farouk were both famous for 
their secularism, corruption, and subservi- 
ence to the British. 

Yet, Hasan al-Banna would enumerate 
the “merits” of the Egyptian king before 
the Ikhwan, as al-Banna explained in his 
autobiography. He would even order his 
followers to gather publically in numbers 
and greet the king upon any visit of the 
monarchy to the city, saying, “You must 
gather on the sidewalks and greet the king, 
so that the foreigners of the land know that 
we respect our king and love him, there- 
by their respect of us will grow” [Mud- 
hakkarat ad-Da'wah]. The official Ikhwan 
journal would also call for appointing the 
king — a non-Qurashi secularist — to the 


position of Khalifah. And in general, the 
Ikhwani journal would praise Fuad and 
Farouk despite them being murtadd pawns 
of the British. Article titles in the Ikhwani 
journal included, “The Royal Farouk Is the 
Role Model for His Nation,” “Farouk: The 
Defender of the Qur’an,” “Farouk Revives 
the Sunnah of the Rashid Khulafa’,” “The 
King Calls, the Nation Answers — To the 
Majestic, Righteous King Farouk the First, 
From the Muslim Brotherhood,” “To His 
Majesty the Beloved King, May Allah Sup- 
port Him,” and “Farouk: The Righteous 
Role Model.” Some of these articles were 
written by al-Banna himself. In “1937,” the 
Ikhwan celebrated the official appointment 
of Farouk as king of Egypt in their fourth 
general conference, gathering twenty thou- 
sand people at the celebration, and an- 
nouncing their pledge of allegiance to him. 
The Ikhwan would then order their follow- 
ers yearly to gather and manifest their loy- 
alty to the taghit on the anniversary of his 
assumption of the throne, his return from 
travel to other countries, and even his per- 
sonal birthday, as documented in the writ- 
ings of their own historians. 


The Ikhwan and the Taghat Mubarak 


espite the shirk that Hosni 

Mubarak implemented and the 
oppression he inflicted upon the Muslims 
of Egypt, the Ikhwan would defend him 
and his government, even cooperating with 
his regime against the Muslims. 

Main al-Hudaybi said, “There does 
not exist any sensitivity nor hatred between 
the Muslim Brotherhood and President 
Hosni Mubarak, for he did not partake 
in suppressing and torturing the Ikhwan 
in the past eras. There also does not exist 
any enmity between the Ikhwan party and 
any other political parties and orientations” 
[Al-Mujtama’ Magazine]. 

‘Umar at-Tilimsani also said, “I partook 
in many stances in which the governments 
needed the aid of the Muslim Brotherhood 
... | was in constant contact with the se- 
curity personnel of the Interior Ministry. I 





The taghut Hosni Mubarak 


offered everything that will solidify security in Egypt. I would 
not make any minor or major figure of them come to me. 
I would suffice with their calling me on the phone to go to 
the ministry, except on occasions of sickness or holidays, in 
which they would visit me and thank me. From Allah’s grace 
upon me was that I never went to a college that was agitat- 
ed for some reason except returning successfully. My efforts 
were thanked by the authorities in the Interior Ministry” 
[Dhikrayat la Mudhakkirat]. 

Allah & said, {O you who have believed, do not take the 
Jews and the Christians as awliya. They are awliya of one 
another. And whoever takes them as awliya among you — 
then indeed, he is [one] of them. Indeed, Allah guides not 
the wrongdoing people} [Al-M@idah: 51]. This is Allah’s rul- 
ing upon the Muslims who take the Jews and Christians as 
awliya. How much worse is the case of those who take the 
murtaddin as awliya’, as the kufr of riddah is more severe than 
that of the Jews and the Christians, according to the ijma of 
the Salaf, as is manifest in the issue of jizyah, marriage, and 
other rulings. 


The Ikhwan and Extreme Irj? 


he extreme Irj@ of the Ikhwan is not an unknown 
phenomenon. Hasan al-Hudaybi — the second “Gen- 
eral Guide” — wrote the book “Du’at lā Qudat” (Preachers, 
Not Judges), which served to propagate an extreme form of 
Irja within the ranks of his followers. He argued against pro- 
nouncing takfir upon the governments that ruled by man- 
made law, as some of the Ikhwān had begun to adopt firmer 
stances on these issues. 
In this regards, the Ikhwani parliamentary Muhammad 
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Jamal Hishmat said, “The publishing of the book ‘Preachers, 
Not Judges’ was sufficient to negate the issue of takfir, even if 
the issue was raised by Sayyid Qutb’. The methodology ad- 
hered to by the Ikhwān is that there is no takfir. The twentieth 
principle of the twenty principles [penned by Hasan al-Ban- 
na] is that it is not permissible for anyone to make takfir of 
another due to sin®. This is clear. There were no attempts of 
assassinations driven by takfir. There is no adoption of takfir. 
‘Those of the Ikhwan that adopted takfir abandoned the party. 
They were debated. Those who understood, became moder- 
ate, and returned from their evil, returned to the party. Those 
who did not return, were expelled from the party and were 
told by those who expelled them, “Look for another banner.’ 
This is a very clear matter” [Al-Jazirah Interview]. 

The fourth “General Guide” Abun-Nasr said, “We offer 
our hand to all the activists who ascribe themselves to the 
Islamic movement in the realm of dawah, except those who 
pronounce takfir upon the ruler or any other human. This is 
because we are against takfir in general” [An-Nūr Magazine]. 

The Ikhwan said in an official statement, “The Muslim 
Brotherhood sees all people as carriers of good, qualified to 
carry the trust and be upright upon the truth. The Muslim 
Brotherhood does not busy itself with takfir of anyone ... We, 
the Brotherhood, always say, we are callers not judges. For this 
reason we never think for a moment of coercing anyone into 
another creed or religion” [Bayan lin-Nas]. 

The third “General Guide” “Umar at-Tilimsani said, 
“There is a clear difference between secularism and atheism. 
Secularism is not against the religion. It gives the religious 
person the right to express himself: As for atheism, then it 
is a personal stance that leads to unjustly pursuing religious 
people. I was a colleague of Mister Siraj ad-Din, the president 
of [the secularist] Wafd party in the College of Law. He is 
a righteous person who prays and fasts. Also, al-Wafd party 
never harmed the Ikhwan” [Al-Mustaqbal Journal]. 

Thus, the Ikhwan do not pronounce takfir even upon the 
secularists! They even disavow former members merely be- 
cause those members declared takfir upon taghiit regimes! 


5 Members of the Ikhwan have occasionally abandoned the creed of the 
Ikhwani leadership by pronouncing takfir upon regimes that rule by man- 
made law, declaring enmity towards such regimes, and censuring participa- 
tion in secular governance. Some members also called to jihad being oblig- 
atory upon every Muslim of the era, especially jihad against these murtadd 
regimes and the kafir invaders. These calls were rejected by the Ikhwan, 
thus the adherents to these beliefs would abandon the party or face censure, 
marginalization, and expulsion if these individuals did not retract. 

6 It is not permissible to make tafkir of a Muslim due to sins like mur- 
der, fornication, and the drinking of alcohol. The problem with al-Bannéa’s 
words and those of his followers is the application of the rule to deeds that 
are major kufr in and of themselves, such as mocking the religion, worship- 
ing the dead, ruling by manmade laws, and aiding the kuffar against the 
Muslims. The mere perpetrator of such deeds is a murtadd without a doubt. 
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The Jihad Claimants and the Ikhwan 


his is the blatant deviance of the 
Ikhwan, and yet it was able to 
penetrate “Salafi” movements decades ago. 
From the first of these movements was 
what later became known as the Surūri- 
yyah, a name derived from the movemenr’s 
top “ideologue,” the historian Muhammad 
Surūr. In the first manifestation of the 
Surūriyyah, they condemned tāghūt re- 
gimes and warned against participation in 
shirki elections, but they avoided the issues 
of takfir and jihad. However, when several 
murtadd “Islamist” parties partook in the 
Algerian elections of “1991,” the Suriri- 
yyah quickly changed their position on the 
issue, backing these parties in the shirki 
elections. They then began escalating the 
tone of their propaganda against the mu- 
jahidin. Following September 11th and the 
operations in the Arabian Peninsula there- 
after, the Surūriyyah made amends with 
the tawaghit, especially those of the Saudi 
family. Those Suririyyah who had been 
banned from entering countries usurped 
by the tawaghit were allowed to return to 
partake in the war against the mujahidin. 
‘The Suriiri phenomenon was followed 
by the phenomenon of “Hizb al-Ummah” 


(the Ummah Party) led by Hakim al-Mu- 
tayri. It also tried to incorporate aspects 
of the Ikhwani methodology into “Salafi- 
yyah.” Ikhwani “Salafiyyah” ultimately 
found its way into the ranks of al-Q@idah, 
as many of its leaders continued to hold 
Ikhwani and Ikhwani-oriented “scholars” 
with esteem. 

In this respect, examples can be found 
in numerous writings of jihad claimants. 
Abū Musab as-Sūrī, for example, said, 
“Ihe Muslim Brotherhood movement is 
truly as they claim the ‘mother group’ that 
gave birth to the majority of the fundamen- 
talist political movements and even many 
of the jihadi movements in the Arab and 
Islamic world” [Da’wat al-Muqawamah]. 

He also said, “The Muslim Brotherhood 
movement was the main natural incuba- 
tor from which it was possible for jihadi 
thought to spread, for the da’wah of Hasan 
al-Banna was an appropriate environment 
for such development. Nothing shows such 
as much as the Brotherhood slogan that de- 
scribed the Ikwani methodology in brief: 
‘Allah is our goal. The Messenger is our role 
model. The Qur'an is our constitution. Ji- 
had is our path. Death for Allah’s cause is 
our greatest aspiration’ ... Its initial jihadi 
practices were also a proof of it being the 
appropriate incubator for the birth of the 
jihadi movement and ideology from its 
womb” [Da’wat al-Muqawamah]. 

He also said, “The aspect of jihadi creed 
was present in most of these calls [for com- 
prehensive reform] and there is nothing 
more indicative of this than the famous 
slogan of the mother and heart of all the Is- 
lamic movements — the call of the Muslim 
Brotherhood and the various movements it 
gave birth to in the Arab and Islamic world 
... [cannot find in the eloquent works of 
any author of this modern Ummah who 
more comprehensively gathered the basis 
of the jihad creed as it was gathered in the 
Ikhwan’s slogan, which encompassed all as- 
pects, principles, and branches of the reli- 
gion” [Da’wat al-Mugqawamabh]. 

He also said, “The revolutionary ide- 
ology of the jihad movement and its first 


ideological incubator — I mean the ideology of the Muslim 
Brotherhood — mainly entered the Arab and Islamic world 
from Egypt and Syria. This organizational ideology that was 
formed inside the Muslim Brotherhood movement...was one 
of the two halves of the composition of the ideology of the 
modern jihadi movement” [Da’wat al-Muqawamah]. 

Thus, as-Siri considers the Ikhwan to be the revivers of 
jihad in the era, as if he is ignorant of the fact that all their 
efforts were spent to serve democracy! His sentiment was 
echoed by adh-Dhawahiri, who said, “Shaykh Hasan al-Ban- 
na, may Allah have mercy upon him, was without a doubt 
a pioneering symbol of the Islamic movement. Allah blessed 
him with martyrdom. We ask Allah to accept it from him and 
to accept from him the rest of his righteous deeds. Allah alone 
knows the extent of love and respect that I have for him in 
my heart ... Shaykh Hasan al-Banna, may Allah have mercy 
upon him, also planted the seed of jihad in the modern Islam- 
ic movement” [Al-Hisad al-Murr]. He also said, “I dedicate 
the reward of this work to...the imam, the reviver of the Is- 
lamic reawakening Hasan al-Banna, who took the youth from 
the realm of recreation and play to the battlefields of jihad” 
[Shadha al-Qaranfulat]. 

The problem does not stop at the jihad claimants consid- 
ering the Ikhwan to be behind the revival of jihad, it also in- 
cludes excusing the Ikhwani apostates. As-Siri said, “As for 
the practitioners of democracy, then they are of different types. 
‘Thus, the rule upon them differs. But in general, I believe in 
the opinion that says that those who believe the philosophy 
and legislations of democracy to be kufr and contrary to the 
creed of Islam and religion of tawhid but practice it under the 
pretense of being weak and it being the only available means 
to achieve interests they believe to serve the dawah, Islam, and 
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the Muslims and that it is the viable way to reach the imple- 
mentation of the Shari'ah in these circumstances and abolish 
what opposes the Shari'ah, or that it is the potential path to 
declare the truth, command the good, forbid the evil, and 
pass the voice of truth to the Ummah, and so forth, then the 
sincere people amongst them are excused in their practice of 
democracy and joining of its institutions due to their wrong 
misunderstanding” [Da’wat al-Muqawamah]! 

Thus, the jihad claimants consider these murtaddin and 
tawaghit to be Muslims, as was the stance of adh-Dhawahiri 
on Morsi and his followers. The jihad claimants also call to 
greater cooperation with and respect of the Ikhwan. 

As-Siiri said, “The Jihadi Creed and the Constitution of 
the International Islamic Resistance Call: ... Article 19: The 
international Islamic call considers the efforts of all the sin- 
cere ones within the Islamic awakening — the dawah, reform, 
educational, religious, and other efforts approved of by the 
Shar? ah — that the various schools of the Islamic awakening 
practice including...the Muslim Brotherhood...to be deserv- 
ing of gratitude due to their preservation of the Muslims’ re- 
ligion and improvement of their conditions. It calls them to 
cooperate in righteousness and piety and to support the resis- 
tance. It considers their efforts in da’wah to Allah's religion to 
be a support for and solidification of the roots of resistance 
within this Ummah and a preservation of its composition. It 
calls everyone to overlook the points of difference at this stage 
in which the existence of all Muslims is at threat on all cultural 
levels” [Da’wat al-Muqawamah]. 

This attitude towards the Ikhwan was repeated in the 
official media of al-Qa@idah under the leadership of adh- 
Dhawahiri, most famously in “The General Guidelines for Ji- 
hadi Activity” and “The Pact to Support Islam.” This attitude 
led the jihad claimants not only to call for greater coopera- 
tion between themselves and the Ikhwan, but even to criticize 
those who pronounced takfir upon the Ikhwan. 

For example, as-Siri criticized ‘Adnan “Uqlah and ‘Adnan's 
companions who together abandoned the Ikhwan and formed 
at- Tali’ah al-Mugatilah (the Fighting Vanguard). As-Siri said, 
“Harmful matters manifested in the works of at-Tal?ah. That 
was their inclination — especially ‘Adnan “Uqlah and some 
of his students — towards extremism, particularly after the 
Ikhwan took the odd path of the coalition and a new politi- 
cal media campaign, after the Ikhwan had solidified ‘Adnan's 
stance by their insistence on boycotting at-Tal?ah and hold- 
ing enmity towards it. So ‘Adnan ‘Uqlah declared his takfir 
of those leaders of the Muslim Brotherhood...that approved 
of the National Coalition [of the “eighties”] and what it en- 
tailed of corruption. What pushed him to this was some of the 
truly corrupt publications of the National Coalition, which 
obviously included the Ikhwan! ... And despite a number of 
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reasonable figures standing in the face of 
this extreme path of takfir of others, ‘Adnan 
stuck to his conviction while having plau- 
sible claims that he would repeat regularly. 
He was followed by numerous members 
of at-Tal?ah on his opinion” [At-Thawrah 
al-Islamiyyah al-Jihadiyyah fi Striya]. 

He also described one of the “negative 
points” in the “experience of at-Tali’ah” as 
being, “The inclination of at-Taliah to- 
wards extremism in its last days as a result 
of the Ikhwani and Iraqi boycott, the con- 
spiracy of all parties against it, and what it 
clearly faced of oppression and violence. 
This extremism was a constant trait of ev- 
eryone who belonged to at-Talifah. The 
Ikhwani media played a major role in ex- 
aggerating this extremism to use it against 
at-Tal?ah, but undoubtedly at-Tal?ah had 
some obvious extremism. Probably the 
most extreme of what it delved into was the 
conviction that ‘Adnan “Uqlah and some 
of his companions reached in pronouncing 
takfir upon those of the Muslim Brother- 
hood...who gave verdicts in support of the 
National Coalition and approved of it as an 
idea and program. He would pronounce 
takfir upon everyone to whom the condi- 
tion of the coalition was proved and then 
insisted upon his loyalty to the leadership 
and its coalition. ‘Adnan ‘Uqlah had some 
claims for his conviction found in the pub- 
lications of the coalition and the statements 
of some of the Ikhwan, especially ‘Adnan 
Sad ad-Din, who said in one of his inter- 
views that he considered the members of 
the Iraqi Baath party — the rightwing Aflaq 
party — to be Muslims and its leadership to 
be religious. Rather, Sad ad-Din declared 
on more than one occasion his conviction 
that Saddam Hussein is Muslim and his re- 
gime is Islamic! Rather, Sa’d ad-Din even 
criticized those youth who described Sadd- 
am with kufr and requested these youth re- 
pent from such beliefs. Still, despite these 
statements giving claim for ‘Adnan ‘Uqlah’s 
conviction, undoubtedly the generalization 
he adopted was extreme!” [At-Thawrah 
al-Islamiyyah al-Jihadiyyah fi Striya]. 

Here as-Siri criticizes Adnan “Uqlah 


for pronouncing takfir upon the Syrian 
Brotherhood for joining a nationalist coa- 
lition working to establish a secular, dem- 
ocratic state! Thus it is not surprising after 
this discussion to see the jihad claimants in 
Sham and elsewhere side with the Ikhwani 
and Suriri apostate factions against the 
mujahidin of the Islamic State under the 
pretense that the muhajirin and ansar are 
khawarij! Or in the former words of the 
deviant liar Abu Qatadah al-Filistini, who 
spoke the truth when he exposed Ikhwani 
ignorance of tawhid and then said, “Thus is 
any good expected of the Brotherhood par- 
ty?! Can one expect from them any revival 
of what has collapsed of the great building 
of Islam?! What is even stranger are those 
who believe that the ideology of Hasan 
al-Banna is the revivalist methodology for 
the Ummah in this era, while these people 
claim to be followers of the Salaf and Salafi- 
yyah and raise the slogan of Ahlus-Sunnah 
wal-Jamaah! What is even stranger are 
those who claim to have jihadi methodol- 
ogy while believing that the difference be- 
tween the Muslim Brotherhood party and 
the jihad groups is like the difference be- 
tween Sahih al-Bukhari and Sahih Muslim! 
For this reason, these people never abstain 
from uniting with the Ikhwan, not against 
the apostates, but against the muwahhidin 
... Rather, these people are used as a mount 
by the IkhwaAni deviants to curse [the mu- 
wahhidin] and call them takfiri” [Al-Jihad 
wal-Ijtihad]. 

Is this not what the apostate sahwat of 
adh-Dhawahiri have fallen into in every 


land? 
Bara’ah from the Ikhwan 


haykh Aba Muhammad al-‘Adnani 

(hafidhahullah) said, “The Ikhwan 
are nothing but a secularist party with an 
‘Islamic’ cloak. Rather, they are the wick- 
edest of the secularists. They are a party 
that worships seats and parliaments. They 
allowed themselves to struggle and die for 
the sake of democracy, but would not allow 
themselves to wage jihad and be killed for 


Allah’s sake. Indeed, their speaker boasted in an assembly of 
hundreds of thousands, saying, “Be wary of turning back. Die 
for the sake of democracy.’ They are a party that would pros- 
trate to Iblis without hesitation if it were required to achieve 
seats ... The Ikhwan party...abandoned all the principles of 
iman...when they agreed to attribute legislative right to others 
besides Allah #, when they shamelessly boasted, saying, ‘Leg- 
islation is for the people.’ They added thereafter, “We are the 
representatives of the people in parliament.’ There is a clear 
contradiction in what they have said and done to the creed of 
the Prophets and the tawhid of the Lord of the Heavens and 
the Earth ... This kufr that the Ikhwan party perpetrated and 
made other people fall into is the result of obeying the kuffar 
of America and the West” [As-Silmiyyah Din Man]. 

He (hafidhahullah) also said, “There is no difference be- 
tween Mubarak, Qaddafi, and Ben Ali, and Morsi, Mustafa 
Abdul Jalil, and Rashid al-Ghannushi, as they are all tawaghit 
who rule by the same manmade laws. But the latter group is 
more dangerous for the Muslims” [As-Silmiyyah Din Man]. 

It should be clear now to the Muslims in the West, the 
East, and those living inside the lands usurped by the apos- 
tates, the Jews, and the Christians, why the Brotherhood is a 
party of extreme apostasy and why it is thus obligatory upon 
the Muslims to declare the stance of takfir, bara ah, animosity, 
and enmity towards this group and its members as well as its 
various fronts, branches, factions, “Islamic” centers, and masa- 
jid of dirar (harm)’. It is also obligatory upon every member 
of the party to abandon it and renounce its kufri tenets. 

Likewise, it is obligatory upon all Muslims to perform hi- 
jrah to the Khilafah, which is the only body standing in the 
way of the Murtadd Brotherhood, the crusader masters of the 
Brotherhood, and the Rafidah allied to the Brotherhood, who 
altogether attempt to destroy the religion of Islam and replace 
it with an “Islam” related to the Prophet # only in as much as 
modern Christians and Christianity are related to the tawhid 
that Prophet ‘Isa & conveyed. 

May Allah bring about the end of this pagan party of apos- 
tasy through the jihad of the Khilafah. Amin. 


7 Allah & prohibited prayer in masajid erected by the munafiqin. This 
prohibition is even more applicable when the masjid is erected by extreme 
apostates whose imams offer sermons and lead the people in prayer! {Do 
not stand [for prayer] within it — ever. A masjid founded on righteousness 
from the first day is more worthy for you to stand in. Within it are men 
who love to purify themselves; and Allah loves those who purify themselves} 
[At-Tawbah: 108]. 


DABIQ. 
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